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Foreword  

by Dr Sue Taylor, 

Chair, Anglican EcoCare Commission 

 

Psalm 1 
[There are those whose] delight is in the law of the Lord,  

and on this law they meditate day and night. 
3They are like trees planted by streams of water, which yield their fruit in its season,  

and their leaves do not wither. In all that they do, they prosper. 
 

This year, the Sustainable September theme ‘Trees for life’ challenges us to think about trees, 
habitat and restoration from 3 different perspectives – Rural/farmers, Urban and Indigenous 
perspectives.  

This resource consists of worship resources and reflections for use during the month of 
September, or anytime during the year.  

We encourage you to use all or part of this document.   

We are grateful to Revd Bruce Hyde, Brett Gibson, Revd Lynne Eastoe, Sebastian Steed and Revd 
Patrick King who have contributed towards this resource.  

We hope the resources offered are useful for service planning, and in particular that these 
reflections may stimulate interest in exploring these issues in parish study groups. 
  

 

 

 



3 

 

Week One  

by The Reverend Bruce Hyde – Rector, Bullcreek-Leeming Parish. 

3 September - ‘Salt of the earth’ – A Rural/Farmers perspective 

Readings: Exodus 3.1-15 AND Psalm 105.1-6, 23-26 OR Jeremiah 15.15-21 AND Psalm 26.1-8, 
Romans 12.9-21, Matthew 16.21-28 

 

REFLECTION – By The Reverend Bruce Hyde. 
 

‘Then the Lord said, “I have observed the misery of my people who are in Egypt; I have 
heard their cry on account of their taskmasters. Indeed, I know their sufferings, and I have 
come down to deliver them from the Egyptians, and to bring them up out of that land to a 

good and broad land, a land flowing with milk and honey ‘-  Ex 1.7-8. 
 
If you fly from Perth either to the north or east on a fine and clear day, you will be able to look out 
the window and observe the agricultural land that has been cleared for farming. If you are 
discerning you will see a recurring feature in the landscape, a scar: the bare salt scalds that are 
the result of European colonisation of this land. 

I know the cost of this assault on the land very personally, for I was born into a farming family in 
the northern agricultural district of Dalwallinu, and our farm had more than its fair share of salt 
affected land. However, before I develop this reflection, I need to say that this topic is both ironical 
and ambiguous. It is ironic because the early European settlers of this land, including my 
forebears, thought they were doing a perfectly good deed by coming out and clearing this land 
ready to grow food. They were actively encouraged to participate in this great adventure by the 
state government who believed this would create economic prosperity and future for the country. 

It is also ambiguous, because people such as my father and I were born into this context. We grew 
up with no former knowledge of the landscape, and thus we interpreted our life through the 
cleared fields with crops, pastures and livestock in them, for they constituted our family’s 
existence. This was our context and we naturally interpreted this world from a utilitarian point 
of view, as has most of western civilization for millennia. Justification for this world view was 
based on an interpretation of Gen 1.28, “Be fruitful and multiply, and fill the earth and subdue it; 
and have dominion over the fish of the sea and over the birds of the air and over every living thing 
that moves upon the earth.” Whilst I in no way seek to justify the terrible damage that has been 
done to the land and eco-system by my forebears’ actions, it is sobering to remember that they 
thought they were participating in a greater good. It is also worth noting that even though much 
of the original woodlands were destroyed to make way for cultivation, most farming folk found 
great delight and pleasure in the natural pieces of bushland left, going on picnics to favourite 
places to enjoy the flowers and wildlife. So, there was always a reverence for the natural state of 
the land.  

Much of the Dalwallinu district was cleared between 1910 and 1930. The more fertile clay-loam 
soils were cleared first and then the less productive sandy-loams later. In its original state, all the 
land was healthy and productive, however during the 1960s there was a period of unprecedented 
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high rainfall, when - three of the four years delivered over 500mm (average 340mm). On the 
surface, this could have seemed like manna from heaven, however this landscape was unable to 
cope with such rainfall. Much of the very fertile low-lying areas spent long periods under water 
and the soils became anaerobic, causing either crop death or poor production. In the summer 
period areas of these paddock remained damp and then white salt crusting appeared on the 
surface. This was the beginning of something that was to continue to spread and eventually affect 
around 25% of our farm. Whilst farmers initially had no real understanding of why this was 
happening or what they could do about it, one thing they did appreciate: the land had become 
completely unproductive and they had no answers to resolve it. Salt not only destroyed 
productivity, it also poisoned the fresh water dams that existed in the low parts of the landscape: 
by the early 1970s we lost our house garden water supply, something that devastated my mother. 

From where would hope come for the future? 

When Moses encountered Yahweh at the burning bush he heard the following words,  
 

“I have observed the misery of my people who are in Egypt; I have heard their cry on 
account of their taskmasters. Indeed, I know their sufferings, 8 and I have come down to 

deliver them from the Egyptians, and to bring them up out of that land to a good and broad 
land, a land flowing with milk and honey,” 

 
God’s words here are very important for they remind us that God is not absent from his people’s 
plight, that God feels for his people’s struggle and misery. However, this is a very anthropocentric 
story and we could be tempted to think that God’s sole interest is for people, yet our Christian 
scriptures teach us that God in Christ is interested in all of God’s creation,  

 
“For in [Christ] all the fullness of God was pleased to dwell, and through him God was 

pleased to reconcile to himself all things, whether on earth or in heaven, by making peace 
through the blood of his cross.” Col 1.19-20. 

 
Therefore, I invite us to listen again to the Exodus encounter through a cosmic hermeneutic, thus 
hearing God empathising with the suffering and misery of God’s land as it cries out in pain. 
It is interesting to note that Moses meets God whilst he is shepherding his father-in-law’s sheep 
beyond the wilderness. Moses is in nature. He has gone beyond familiar territory, and it is here 
that he notices something very unusual: he sees a bush that is aflame but is not being consumed. 
As a farmer who has grappled with the scourge of salt land, I can identify with Moses, as I crossed 
from the fertile land onto the barren salt land, trying to observe carefully and seek understanding 
as to what was happening. To be a farmer means nothing less than being deeply in tune with the 
land, picking up soil in your hand and smelling the sweetness and life that is within it. It is 
impossible to really farm unless you are connected to the land, in which God is fully present. It is 
in these moments when you are “open and in-tune” that God is able to catch your attention and 
speak. I can remember many times when I have walked across the salt-affected land and 
encountered the deep sadness that surely comes from God who feels the land crying out under 
its oppression. There have also been significant times when I have noticed unusual phenomena 
that have drawn me aside, for I sensed something happening that I couldn’t explain. In all such 
encounters God is stirring his people into action, and I believe it is from this stirring that the Land-
Care movement in the early 1980s began. 
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One of the early significant awakenings came from a fresh understanding of the hydrology of the 
land. Before the landscape was cleared the complete biosphere was kept in fine balance with the 
amount of rainfall that fell upon the earth. The diversity of trees, shrubs and grasses fully utilised 
the moisture that fell, whether it came in winter or summer, and the soil surface was well 
insulated with leaf mulch. The clearing of this natural habitat was replaced with annual crops and 
pastures that would use moisture only in the winter-spring period, with maximum water use in 
spring as the crops and pastures matured. This created a problem since most of the annual rain 
fell in early to mid-winter, hence a significant portion of the rain percolated below the plant root 
zone and began to flow under the ground into the lower landscape, thus raising the water table. 
Neither the early farmers nor scientists were aware that the Western Australian soils had very 
high accumulations of salt deeper in their profile, which had been deposited over billions of years. 
Those high rainfall years in the 1960s provided the tipping point that unleashed this latent 
problem, as these now-dissolved salts began to rise in the water-table. As the sun began 
evaporate the water, causing it to draw more water to the surface, it left behind salt deposited on 
the surface.  
 
Agricultural scientists estimated that to reverse this process farmers would have to replant 70% 
of their landscape back to trees, which was never going to be economically viable. With the 
encouragement and support of the State Agricultural Department, many farmers formed 
themselves into Land-Care groups. These groups were formed around water catchment areas, for 
the salinity problems encountered by the farmers in the lower parts of the catchment were 
intrinsically connected to the soils of farmers in the higher catchment. All the farmers were 
assisted in mapping the soil types, elevations, remnant bush and fence-lines of their farms. 
Farmers gathered together in their groups and received technical advice on how to address 
particular problems: this included tree planting on sandy soils that were recharging the water 
table, fencing off salt land and planting trees around it to stop the area spreading, constructing 
earthworks for drainage, planting belts of trees to stop wind erosion and provide shelter for 
animals. Farmers are historically very independent and parochial people and it was a unique 
experience bringing them together to see if they could enlarge their vision and empathy to see 
how they might change their farming practices to make a positive impact on a problem beyond 
their boundary.  
 
Remarkably, during the period 1985-2000 countless millions of trees were planted on Western 
Australian farms. These trees have significantly improved the landscape and, when they have 
been strategically planted to address a recharge issue, have lowered the water-table to reduce 
salinity. However, trees on their own were not the sole answer to reducing salinity. Throughout 
our district many farmers have experimented with deep (1.8-2.0m) drains to reduce water tables 
in the lower landscape, wide shallow (1.0m) deep flood-drains that remove excess waters from 
valleys to prevent water-logging, pumping of deep saline aquifers to lower water tables and 
planting saltbush species to create fodder for livestock and generate economic return from saline 
areas. 
 
On our farm, we tried most of these strategies and through them I have experienced both the joy 
of seeing land transformed from bare scalds to productive soil and also the disappointment of 
seeing no response to our efforts. One project I remember that brought great joy was participating 
in a tree planting program to create wildlife corridors between patches of remnant bush land so 
that birds and animals could move through the landscape. The area I chose to replant was very 
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poor shallow conglomerate country that should never have been cleared in the first place. The 
corridor would link a large government reserve on the southern end with a significant patch of 
sandplain heath on our farm and then connect it to the Main Road nature strip on the north-east 
end. Despite this land being of poor quality and the season dry, the careful soil preparation before 
planting resulted in an excellent establishment. The planting was all done by hand and involved 
all my family and farm staff, resulting in a most enjoyable couple of days. Whilst this project was 
never intended to deliver an economic benefit, I personally found it very rewarding knowing that 
we were playing our part in delivering a better habitat for God’s creatures. (photo of corridor 
below) 

In all our endeavours to address the land degradation I sensed that the same God who called 
Moses to take action and lead his people out of slavery was with us. God was calling us to join 
with God in this mission to reconcile all of creation back to Godself through his Son Jesus. As 
Christians, who are in-Christ, we participate with Christ in this ministry of reconciliation, that we 
might be included in the healing. In the passage from Romans 12.21, St Paul reminds us that we 
are  

‘not be overcome by evil, but overcome evil with good’. 

The salinity problem is a great evil that has been unleashed upon the landscape. We can be 
tempted to think that it is too big for us to tackle, however God offers us encouragement and his 
solidarity as we work together to overcome this evil by committing ourselves to take good actions 
to overcome the salinity.  

Lastly in Matthew’s gospel we hear Jesus telling his disciples that if they want to follow him they 
must  

‘deny themselves and take up their cross and follow me’. 

Being a follower of Jesus is not a gentle and easy road, for to be in-Christ means to share in his 
sufferings as he brought redemption of the world. Taking the easy path would be akin to choosing 
not to spend money on landcare but instead to buy a new piece of machinery or go on an overseas 
holiday. Whilst this may sound simplistic, I am afraid these are the very real choices people on 
the land are having to make, knowing that they will never be completely sure their land-care 
actions will bring an economic return. For this reason, most land-care work is truly a sacrificial 
action. 

In the years since I have stopped farming I have come to appreciate that the experiences I had 
working on the farm and in particularly striving to bring healing to the land have deeply informed 
my understanding of God and all my relationships. The story of our Lord is one of life, death and 
resurrection/transformation into new life. The challenge for us during the Creation Season is to 
rediscover the ultimate truth; all of God’s creation is caught up in the flow of God’s life, and we as 
God’s children and servants need to accept our responsibility in bringing healing and 
transformation to the world in order that God might finally gather up all things and reconcile 
them to Godself.  
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REFLECTIVE QUESTIONS 

Reverend Bruce has provided a historical and personal reflection on rural salinity and connected 
these with scripture.  

• Is Scripture able to help us understand our human journey of environmental impact?  

• Does reflection upon environmental impacts help you to understand the struggles 
expressed in old and new testament scriptures? 

• The Lord spoke to Moses from a burning bush, and declared the land around it as Holy: 
what does it mean for place or land to be called Holy?  Do you regard any of our land in 
Australia as Holy? 

Lord God, transform and renew our minds, that we may not be conformed to this world but 
may offer ourselves wholly to you as a living sacrifice. 

 

HYMN SUGGESTIONS 

• Be still, for the Spirit of the Lord, the Holy One is here CP 383 
• I, the Lord of sea and sky CP 470 
• God of eternity, Lord of the ages AHB 89 
• Praise ye the Lord, ‘tis good to raise AHB 41 
• God whose farm is all creation AHB 94 
• We plough the fields and scatter AHB 59 
• Think of a world without any flowers AM 552 

Corridor 
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Week 1 – PRAYERS 

by the Reverend Lynne Eastoe 

 

God our creator,  
we give you thanks and praise for your church and its desire to seek to lead your people to 
strive to safeguard the integrity of creation, and sustain and renew the life of the earth.  
We pray for the EcoCare Commission of this Diocese, and similar groups in your many churches. 
We seek your healing love where we forget our mission to lead our communities in the care of 
your creation.   
God of grace, you hear our prayer. 
 
God our redeemer,  
you teach us that when our love is genuine;  
we hate what is evil and hold fast to what is good. 
We acknowledge with sorrow that our systems of industry, agriculture and governance have led 
to the degradation and despoiling of your earth and the suffering of all your creation.   
Strengthen and guide our communities where we work, teach and lead to change these 
destructive systems. 
God of grace, you hear our prayer. 
 
God, our healer, 
you teach us to rejoice in hope, be patient in suffering, persevere in prayer, to contribute to the 
needs of your children and extend hospitality to strangers.  
We rejoice with you when we bear witness to your love in these ways. 
Help us to live peaceably with all and to overcome evil with good. 
God of grace, you hear our prayer. 
 
God, source of all our hope,  
you have been subjected to great suffering and you remind us that we become your followers 
when we deny ourselves and take up our cross to follow you.  
We remember those who have suffered to lead us to attend to your suffering in all creation and 
pray we may follow their lead. 
We pray for your faithful servants of every age, remembering with gratitude the lives of those 
who have gone before us and inspired us in this journey.   
God of mercy, we commend to you all who now rest in your nearer presence. 
God of grace, you hear our prayer. 
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Week Two 

by Mr Brett Gibson 

Formation Candidate, Wollaston Theological College.  

10 September ‘Heat island Effect’ – An Urban perspective 

Readings: Exodus 12.1-14 AND Psalm 149 OR Ezekiel 33.7-11 AND Psalm 119.33-40, Romans 13.1-
10, Matthew 18.10-20 

 

REFLECTION 

A City’s description as a ‘concrete jungle’ conjures up images of technology, modernity, 
productivity, and progress.  However, the injection of bitumen, steel, glass and concrete into a 
space, with a tandem reduction in trees and vegetation can lead to what is known as ‘urban heat 
island’.  In short, an urban area that is significantly warmer than surrounding areas owing to the 
modification of land surfaces.  This phenomenon in the Australian context has been reported on 
in recent years   .  There can be a temperature variance of up to 10⁰ Celsius in a highly localised 
area, arising principally from a lack of tree canopy cover and other natural cooling methods, 
amongst other causes.  Reflecting on this reality and addressing the physical practicalities of the 
restoration and creation of urban forests is essential.  This work is further benefited by 
integrating it with an underlying theology exploring God’s relationship with creation, thus 
grounding it in the search for a holistic wellbeing for people and the environs in which we live. 

  

ROMANS 13. 1-10 

The phenomenon given brief detail above gives added impetus to the creation of urban green 
spaces, as well as the preservation of natural reserves. Sometimes, thankfully, local reserves are 
large enough to reflect something of their original character – they house native animals, the air 
has a noticeably different character that is sweeter having been infused with the aroma of various 
flora.  Furthermore, in recent years there has been a reconnection with the natural environment 
through such initiatives as ‘nature play’.  This resonates with people seeking to reconnect with 
their creatureliness and createdness by enjoying a tangible and tactile experience of 
connectedness with more fundamental parts of God’s good creation.   

Progress in society has been made on many fronts, and we should give thanks for many of the 
developments which have been life-giving, whether they be in transport, medicine, education, 
farming, infrastructure or whatever else. We would do well to keep in mind however, an 
awareness of the costs of such development - the damage to natural-capital in order to build up 
capital of the more commonly regarded type.  It is one thing to enjoy the results of such a trade-
off, whether that be in abundant food, readily available technology, or well-maintained paths and 
roadways, but we should keep mindful of the sourcing of the various trappings of modern life. 

An old episode of ‘The Simpsons’ comes to mind, of a futuristic society in which there stands a 
tree in a town centre which starts to flicker and we realise it is a hologram, and the plaque at its 
base reads ‘in memory of a real tree’.   

In Romans 13.1-10, there are some potentially serious implications for a civic context such as 
ours, where a lot of the care of parks, landscapes and reserves is measured against the benefits of 
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other types of development such as mining and housing developments by public authorities.  If 
we take Paul’s words from his letter to the church at Rome at face value, any kind of human 
government, democratic, autocratic, or tyrannical, may claim legitimacy and demand just 
obedience from their citizens.  A few points can help clarify this text, and its implications for us. 

Paul’s statement about political authority coming from God was not new, it echoed similar 
assertions made during the dispersion of Hebrew people under the rule of the Assyrians and 
Babylonians (cf. Isaiah 10.5-10; Jeremiah 27.4-8). It may not help ease actual persecutions, but 
believing in the God of all, who all are ultimately accountable to, means that those rulers in power 
are also subject to God. Furthermore, Paul believed that God’s kingdom was imminent, with the 
end-days having been inaugurated with the death and resurrection of Christ.  Reading Romans 
13 in that light, it is hardly surprising that no long-term plan was made in terms of how Christians 
should relate to the civic authorities.  Set into a broader context (Romans 12.14-13.10), we could 
further deduce that the exhortation is intended in a large way to discourage Christians from 
violent resistance against Rome.  We cannot take Paul’s words as being a comprehensive treatise 
on the relation of Christians to civil governments.   

Moreover, our faith in the God who is creator of all gives us good reason for our faith to speak into 
every kind of situation, knowing that God cares deeply for our life on earth.  Our belief and trust 
in God who creates, redeems and sanctifies all, and who engages with us constantly in life through 
everyday things, be they bread, wine, water, or any other part of the natural order, helps us be 
attuned to nature with eyes to see how human sinfulness can inflict disorder. Our propensity for 
hubris and striving after myriad types of progress without sufficient regard to corresponding 
costs can be life threatening.  Simple parts of life - trees, vegetation, water – can be so disrupted 
by our daily living, we don’t realise the pressure we are under by damage done until we start to 
sweat, literally.  Our calling to be God’s people, and to speak God’s love and life in the world means 
we have a duty, whilst holding to Christ’s peace, to protest anything which destroys, degrades and 
lessens the life in the world that God has ordered. 

 

REFLECTIVE QUESTIONS 

Mr  Gibson refers to the significance of parks and reserves for habitat and for human wellbeing.  

 

• How might our mindfulness about urban landscapes address this line from Romans 
13:10 Love does no wrong to a neighbour; therefore, love is the fulfilling of the law? 

• In Exodus, God instructs the people to offer for sacrifice only that which is unblemished. 
Does this instruction influence our degree of respect for the gift of this land, and our use 
of it as we build cities?  If so, how, or if not, why so? 

 

Go before us, O Lord, and further us with your continual help, 

that in all our works, begun, continued, and ended in you, we may glorify your holy name 
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Week 2 - HYMN SUGGESTIONS 

• Let all Creation Dance – TiS 187 

• Almighty God, lift up our eyes – TiS 615 

• Come, O God of all the earth – TiS 181 

• O day of God, draw near – TiS 61 

• God, who made the earth AHB 82 

• The kingdom is upon you CP 590 

 

Week 2 - PRAYERS 

God our creator, we give you thanks and praise for this world, our home, for its wondrous order 
and cycles of life, death and rebirth, and its awe-inspiring beauty even in chaos.  We pray for our 
eyes to continually be attuned to see your glory in all creation, your creative word ever at work.  
We also pray for those whose lives are dedicated to the preservation and care of this earth, its 
land, seas, and air, and ask that you bless them in strength and wisdom in all that they do.   

God of grace, hear our prayer. 

God our redeemer, we give thanks for your Son, Jesus Christ, and that by his incarnation you show 
us your care for this world and all things in it.  We ask that by your in-dwelling Spirit in all of us 
our use of the materials of this world will be reverent, and bring glory to you, from whose hand 
we have first received.  Lord help us in our communities to be wise in the use of the things of this 
earth, to turn from callous waste and destruction, and to look to the renewal of our cities, towns, 
and landscapes. 

God of grace, hear our prayer. 

God, sanctifier of all, we give thanks for the community of your church, and its charge in mission 
that by its word and action we are to serve Jesus Christ our Lord.  We pray for all parishes in this 
Diocese, your church in this nation, and the worldwide communion of which we are a part – that 
by our worship of you we may then be sent out in power to proclaim your Kingdom.  Lord give us 
hearts and minds to discern your will, to be open to the movement of your Spirit, and courageous 
in following where you lead us.  God, grant us vision and strength in speaking into situations of 
injustice and degradation, that our stewardship of your gifts to us may be hallowed. 

God of grace, hear our prayer. 

God, source of all our hope, we pray for those sick in mind, body and spirit.  Grant healing and 
wholeness to those in need, and we hold up to you in prayer those on our hearts known to us 
especially...  You know our needs before we ask, Lord, and ask that your Spirit pray in us for those 
things we truly need – help to relinquish and change that which harms us and your world, and 
receptiveness to embrace the transformation you call forth in us.  God, we also pray for your 
faithful of every age, remembering with gratitude the lives of those who have gone before us and 
inspired us and others on the great pilgrimage of faith.  Our Father, we commend to you all who 
now rest in your nearer presence. 

God of grace, hear our prayer 
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Week 3 
by Mr Sebastian Steed 

17 September ‘Restoration of Habitat’ – An Indigenous perspective 

Readings: Exodus 14.19-31 (& Psalm 114 OR Exodus 15.1-13,17-18) OR Genesis 50.15-21 AND Psalm 
103.8-13, Romans 14.1-14, Matthew 18.21-35 

 

REFLECTIONS 

Exodus 14:  

The LORD drove the sea back by a strong east wind all night, and turned the sea into dry 

land; and the waters were divided. 22 The Israelites went into the sea on dry ground, the 

waters forming a wall for them on their right and on their left. 23 The Egyptians pursued, 

and went into the sea after them, all of Pharaoh’s horses, chariots, and chariot drivers … 26 

Then the LORD said to Moses, ‘Stretch out your hand over the sea, so that the water may 

come back upon the Egyptians, upon their chariots and chariot drivers.’ 27 So Moses 

stretched out his hand over the sea, and at dawn the sea returned to its normal depth. As 

the Egyptians fled before it, the LORD tossed the Egyptians into the sea. 28 The waters 

returned and covered the chariots and the chariot drivers, the entire army of Pharaoh that 

had followed them into the sea; not one of them remained. 29 But the Israelites walked on 

dry ground through the sea, the waters forming a wall for them on their right and on their 

left. 

Each year, in the Canning River Regional Park, winter rains collect to cover large areas of parkland 
like scattered mirrors presenting crystal clear reflections of trees, making them appear upside 
down. The samphire flats too are deluged and so, what during the summer were plains of cracked, 
dried-up mud are reclaimed as shallow lakes. During a particularly wet winter, the river will burst 
its banks, leaving what were barriers to the shore – rushes and reeds – as islands inaccessible by 
foot, and allowing black swans to glide around trees now part of the river. 

The traditional owners of Canning River Regional Park are the Beeliar people who would’ve used 
the movement of water and the changes in the landscape to guide them to where there was the 
promise of food and shelter. However, it is only fairly recently that the wetlands in the CRRP have 
been restored to something like they were during pre-European colonisation. When the 
realisation came to bear that functioning wetlands were crucial to the health of the Canning River, 
their restoration, that is, the return of water to its rightful place at the right time, represents a 
death to an ignorant attitude towards ancient habitats. 

Putting the events and ‘ecological characters’ of the Exodus story with the eco-theology of 
restoring habitats can mean discovering that the life granted by restoration involves death – 
many kinds of death which have their corresponding kinds of life. A visual representation of this 
observation would be the upside-down world that is viewed in the flood waters of winter. We see 
a corresponding inversion. Water can drown, reclaim and impose its presence in other deadly 
ways, and yet it is crucial for all life forms on Earth. Out of our regard for water can come, like the 
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water of baptism, life-giving death (death to arrogant use of water) or death-giving death 
(polluted rivers and selfish demands on water). Restoration of habitats in Australia offers a 
foretaste of the full restoration of Creation promised to us.   

 

 

Psalm 114 - God’s Wonders at the Exodus 
1 When Israel went out from Egypt, 

    the house of Jacob from a people of strange language, 
2 Judah became God’s[a] sanctuary, 

    Israel his dominion. 
3 The sea looked and fled; 

    Jordan turned back. 
4 The mountains skipped like rams, 

    the hills like lambs. 
5 Why is it, O sea, that you flee? 

    O Jordan, that you turn back? 
6 O mountains, that you skip like rams? 

    O hills, like lambs? 
7 Tremble, O earth, at the presence of the LORD, 

    at the presence of the God of Jacob, 
8 who turns the rock into a pool of water, 

    the flint into a spring of water. 

 

“Where would the ducks go?” This was the point an indigenous friend of mine made as we 
discussed how close the Beeliar wetlands had come to being affected by the proposed Roe 
Highway extension. I suspect that his ‘totem’ animal (that is, the animal that he was assigned by 
his mother to have a particular care for) is a type of duck. However, it was clear that he considered 
the Beeliar wetlands to be a sanctuary, and I dare say, not just for his possible totem but one for 
sacredness. Where would we go if we lost our sanctuary for sacredness?  

Just as for the Israelites’ life was comprised of three interlocking ‘sides’ (God, the people, and 
land) so it is for the Indigenous people of Australia. Take away one of those ‘sides’ and the 
structure for a whole and meaningful life collapses (again, we see that played out in the history 
of the Israelites as well as in the rather tragic history of Australian Indigenous peoples). However, 
whilst the world wrestles with the problems of what it means for Jewish people to have their own 
land, so here in Australia we too wrangle with what should be done to preserve land that might 
seemingly appear to have no significance to the minds of non-indigenous people. After all, making 
sure ducks are happy is not a vote-winner for a number of us! But if we too readily dismiss the 
happiness of ducks then we could be in danger of dismissing the well-being of our eco-system and 
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thus in danger of knocking out a ‘side’ to life which is essential for our well-being and our 
relationship with God. Many people have dismissed the ‘God side’ of life. If the sacredness of land 
is dismissed as well then that leaves just the ‘people side’, and without the importance of land and 
God, there is nothing left to support a one-sided life.  

Romans 14: 
4 Who are you to pass judgement on servants of another? It is before their own lord that 

they stand or fall. And they will be upheld, for the Lord is able to make them stand. 
7 We do not live to ourselves, and we do not die to ourselves. 8 If we live, we live to the Lord, 

and if we die, we die to the Lord; so then, whether we live or whether we die, we are the 
Lord’s. 9 For to this end Christ died and lived again, so that he might be Lord of both the 

dead and the living. 
10 Why do you pass judgement on your brother or sister? Or you, why do you despise your 

brother or sister? For we will all stand before the judgement seat of God. 11 For it is written, 

‘As I live, says the Lord, every knee shall bow to me, 

and every tongue shall give praise to God.’ 
12 So then, each of us will be accountable to God. 

13 Let us therefore no longer pass judgement on one another, but resolve instead never to 
put a stumbling-block or hindrance in the way of another. 

Matthew 18: 

… the kingdom of heaven may be compared to a king who wished to settle accounts with his 

slaves. 24When he began the reckoning, one who owed him ten thousand talents was 

brought to him; 25 and, as he could not pay, his lord ordered him to be sold, together with 

his wife and children and all his possessions, and payment to be made. 26 So the slave fell on 

his knees before him, saying, “Have patience with me, and I will pay you everything.” 27 And 

out of pity for him, the lord of that slave released him and forgave him the debt. 28 But that 

same slave, as he went out, came upon one of his fellow-slaves who owed him a hundred 

denarii and seizing him by the throat, he said, “Pay what you owe.” 29 Then his fellow-slave 

fell down and pleaded with him, “Have patience with me, and I will pay you.” 30 But he 

refused; then he went and threw him into prison until he should pay the debt. 31 When his 

fellow-slaves saw what had happened, they were greatly distressed, and they went and 

reported to their lord all that had taken place. 32 Then his lord summoned him and said to 

him, “You wicked slave! I forgave you all that debt because you pleaded with me. 33 Should 

you not have had mercy on your fellow-slave, as I had mercy on you?” 34 And in anger his 

lord handed him over to be tortured until he should pay his entire debt. 35 So my heavenly 

Father will also do to every one of you, if you do not forgive your brother or sister from your 

heart.’ 
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In relation to the care and management of Australian habitats by European colonists, what human 
judgement has been made (that is, what stumbling blocks have we put before our Sisters - Mother 
Earth and Sister Water)? Unfortunately, the judgement has been harsh indeed, upon Australia 
there have been unleashed plagues of rabbits, foxes and cats, and it has been struck with salinity, 
dieback and excessive nitrogen. What did the land do to deserve being treated like a slave that 
owed us a hundred days’ wages? It will not show us a great deal of mercy if we continue to do 
that! How many of us will take pity on the land? Who will take pity on us for our harsh judgement? 
Like the unforgiving servant, we have been found out; our unreasonable demands on this land 
threaten to hand us over to the torture of a land wasted by unsustainable want.  

It is us, the non-Indigenous people of Australia, who now owe much to this land and to the original 
servants of this land who believe they’re serving God by serving the land, and who are we to judge 
that service? But in order to fully stand before the Lord to whom we live and die, we should ask 
for awareness of our human judgements and of divine judgements, and also for awareness of 
forgiveness (in all its forms and ways) both offered and given and its cost. The land will heal so 
long as we recognise the cost it has bared in our foolish actions. If we can’t recognise the cost of 
our judgements, then the land will eventually unleash a reckoning that it has threatened 
throughout the many years of our neglectful treatment of it.  

This doesn’t mean that we have to get rid of farms, vineyards and crops, etc. (just maybe a golf 
course or ten!). Restoration of those habitats affected by today’s agriculture starts with 
recognition of mistakes and our debt (even the unforgiving servant does as much before his king), 
the next step is to recognise the patience, mercy and pity of the Lord (often shown through his 
creation). Thirdly, the cost of such forgiveness is to be recognised as well as the true cost to us in 
restoring Australia’s habitats – if it costs nothing to forgive and restore then it’s not the 
forgiveness we find in the kingdom of heaven.  

 

REFLECTIVE QUESTIONS 

 

Mr Steed's friend asks 'Where would all the ducks go? 

 

• What are we missing, and what will lose a home without our participation in Habitat 
Restoration?  

• What similarities and what differences do we observe in the Israelite attachment to the 
Promised Land we read about in the Scriptures and Indigenous belonging to the Land in 
Australia? 

• Remembering Peter's question in the Gospel, we might ask ourselves, how many times 
will God forgive us for our failure to care for the land God created?  

 

O Lord, help us so to proclaim the good news of your love. 
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Week 3 – HYMN SUGGESTIONS 

 

• Just as I am without one plea CM 308, AHB 497 

• Behold the amazing gift of love CM 389, AHB 36 

• Great is thy faithfulness CM 453 

• Make me a channel of your peace CM 519 

• In Christ there is no east or west CM 477, AHB 391 

 
Week 3-  A PRAYER FOR RESTORATION 

 

Save us Lord from the illusion that we own the land. Instead, place us where we can understand 
what the Indigenous people mean when they say the land owns us. 

Just as the waters have the right to reclaim the land, you Lord have the right to reclaim from us 
what we have in order to restore us. Keep us ready to accept your reclaiming of our lives 
through death which gives life represented by baptism and the movement of water in your 
Creation. 

Give us wonder for the liberation of land from alienation. 

Show us Lord how to live in right relationship with You, your Creation and your people. 
Surround us on all sides through brothers and sisters in Creation, humanity and heaven. Keep 
us alive to the question of how to serve you Lord with our living. 

Open our eyes Lord to find the error in human judgement, 

To know and accept divine judgement, 

To own the cost of human judgement, 

And to fully acknowledge the cost of divine forgiveness, 

To offer pity which is fully human, 

And to honour the divine pity offered to us. 

For God so loved the world (not just the human race) that he gave his only Son. 

For these things we pray in the name of Christ. 

Amen 
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Week 4 
by The Reverend Patrick King  

Rector, St John’s Parish, Fremantle.  

 

24 September ‘Where to from here?’ 

Readings: Exodus 16.2-15 AND Psalm 105.1-6, 37-45 OR Jonah 3.10-4.11 AND Psalm 145.1-8, 
Philippians 1 OR Philippians 1.21-30, Matthew 20.1-16 

 

REFLECTION 

 
Camas is an outdoor education centre, run by the Iona Community, on the island of Mull just off 
the west coast of Scotland. A mile and a half walk down a boggy track leads you to two old fishing 
cottages, looking out over the wild Atlantic Ocean. Camas host residential weeks for individuals, 
young people and community groups, many of which are from the most deprived areas of the 
United Kingdom.  
 
The Camas experience offers these young people respite, adventure, and the opportunity to grow, 
develop and become comfortable with both themselves and others. Alongside outdoor activities, 
staff and guests live together as a community for the week, sharing in meals and common life 
together. Guests experience life in an immersive, off grid and sustainable outdoor centre. With 
energy solely coming from wind and solar, the kitchen-garden provides much of the food, and 
adventures to be had on both moor and sea - Camas provides hundreds of people each year with 
an opportunity to immerse themselves in Scotland's great outdoors.  
 
Over the centuries since the introduction of sheep grazing to much of the Scottish Highlands, the 
landscape has changed dramatically. Native woodland, which used to provide habitat for birds 
and mammals, shelter from the wind, and was home to rare lichens, has been destroyed; to the 
extent that parts of Mull, which have been places of abundant diversity are now more akin to 
boggy deserts.  
 
This year, Camas embarked on a project to raise funds in order to fence off an area of moorland 
(to stop the ravenous deer from getting in) and plant 1.4 hectares of woodland - restoring native 
trees to this denuded part of Scotland.  
 
You can see a little more about this project here: https://youtu.be/mkHyoU-WnQA  
 
Camas began a fundraising campaign, aiming to raise between £7000 and £12000 from Iona 
Community Members, former volunteers, friends and family. The rewards they offered for 
funding were simple - a hazelnut so donors can grow their own tree, the ‘Camas Cookbook’, a 
poem written by a Camas volunteer; but the main rewards (and the ones that sold out, costing 
between £150 and £200) involved being invited to spend a week, living in community at Camas, 
and being part of the tree planting project.  
 
The campaign has so far raised over £18000, far more than expected, and has really captured the 
imagination of many. Camas have had to look at putting on more planting weeks, in order to host 
more donors and provide more people with the opportunity of not only funding the project - but 
playing a practical part in the regeneration of this landscape, and spending time in community 
with others who have contributed to the scheme.  
 

https://apac01.safelinks.protection.outlook.com/?url=https%3A%2F%2Fyoutu.be%2FmkHyoU-WnQA&data=02%7C01%7Cpking%40perth.anglican.org%7C1917633a9b4645d7d0d508d4e844d28a%7C3717ed4d6d634724b289e995ee58a024%7C0%7C0%7C636388829690189555&sdata=BX8K%2FlOc67Fyb7jdfOwMk8fANmEpSu3hyNGOmspEvAI%3D&reserved=0
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This is not an advertisement for Camas. It’s an example. We have so many opportunities to fund 
worthy schemes. We have so many opportunities to put our money to good use - aiding the 
vulnerable in our society, restoring hope to those for whom it has been lost, funding projects that 
care for creation. But how often does a project come about that gives us the opportunity to get 
our hands dirty - to live and work, even for a short time, side by side with others who care about 
the same cause? And, more importantly perhaps, how often do we, as a church, provide such 
opportunities? 
 
When we put our hands to work in the world, as well as our wallets; when we give others the 
opportunity to be engaged physically in the issues that we face as a society; then we meet one 
another, then we unite around a cause, then we take our place in effecting a change in this world, 
then we act as the Body of Christ.  
 

Christ has no body but yours, 
No hands, no feet on earth but yours, 

Yours are the eyes with which he looks 
Compassion on this world, 

Yours are the feet with which he walks to do good, 
Yours are the hands, with which he blesses all the world. 

Yours are the hands, yours are the feet, 
Yours are the eyes, you are his body. 

Christ has no body now but yours, 
No hands, no feet on earth but yours, 

Yours are the eyes with which he looks 
compassion on this world. 

Christ has no body now on earth but yours. 
(Teresa of Avila 1515-1582) 

 

REFLECTIVE QUESTIONS   

• The Israelites complained to Moses that they would have been better to die in Egypt 
than to be hungry in the wilderness.  We do lot of complaining.  How might we look at 
the present as a place to begin to seek ways of hope for humanity's future with the God 
who created us? 

• Jonah 3.10-4.11  Then the Lord said, ‘You are concerned about the bush, for which you 
did not labour and which you did not grow; it came into being in a night and perished in 
a night.  And should I not be concerned about Nineveh, that great city, in which there are 
more than a hundred and twenty thousand people who do not know their right hand 
from their left, and also many animals?’  How might we turn from our many distractions 
in order to see the world from God's perspective? 

• Like St Paul asks the Philippians: What does it matter? (Philippians 1:18). How might we 
answer Jesus question: are you envious because I am generous?” Matt 20:15 Loving and 
righteous God, liberate us from all jealousy and greed, that we may be free to love and 
serve others. 
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HYMN SUGGESTIONS   

 

Together in Song 
• 687 God gives us a future  
• 75 You shall go out with joy 
• 100 All creatures of our God and King 
• 119 I sing the almighty power of God  
• 137 For the beauty of the earth  
• 149 This is my Father's world 
• 181 Come, O God of all the earth 
• 187 Let all creation dance  
• 188 Where wide sky rolls down and touches red sand 
• 227 When morning gilds the skies 
• 606 Son of God, eternal Saviour  
• 671 Made in God's likeness, moved by the Spirit 
• 668 Touch the earth lightly 

 
PRAYERS 

God our creator,  
we give you thanks and praise for your church and its desire to seek to lead your people to 
strive to safeguard the integrity of creation, and sustain and renew the life of the earth.  
We thank you for words of encouragement from Pope Francis and we pray for those in your 
many churches who guide us on the difficult path of changing our ways. 
We seek your healing love where we forget our mission to lead our communities in the care of 
your creation.   
God of mercy, hear our prayer. 
 
God our redeemer,  
we, like the Israelites, are very good at complaining. 
We acknowledge with sorrow our fear, doubts, uncertainties and distractions.   
Strengthen and guide our communities where we work, teach and lead to encourage others to 
embrace the changes we need to make to live in harmony with all creation. 
God of mercy, hear our prayer. 
 
God, our healer, 
you teach that it does matter.  It matters that many suffer, when lies are told and truths denied; 
and it matters that our way of ignoring climate change puts many at risk of loss of home and 
habitat.  You heard the Israelites when they cried out in slavery, and when they hungered in the 
wilderness. 
Help us to hear the cries of those who suffer today, and to trust you as you answer their cries. 
God of mercy, hear our prayer. 
 
God, source of all our hope,  
you remind us that the last will be first, and the first will be last.  Teach us to serve as you serve.  
We remember those who have suffered to lead us to attend to your suffering in all creation and 
pray we may follow their lead. 
St Paul says that for him: living is Christ and dying is gain. We pray for your faithful servants of 
every age, remembering with gratitude the lives of those who have gone before us and inspired 
us in this journey; we commend to you all who now rest in your nearer presence. 
God of mercy, hear our prayer 
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