
1 
 

 



2 
 

 

 

 

 

Table of Contents 
 
 
Week 1:  ‘Everything is connected’ - by Sebastian Steed, Formation Candidate  ................................... 4 

Week 2: ‘We are broken’ – by Brett Gibson, Formation Candidate   .........................................................14  

Week 3: ‘The earth cries out’- by Reverend Evan Pederick ..........................................................................20 

Week 4: ‘A Call to Conversion’ –by The Right Reverend Tom Wilmot  ....................................................26 
 
 

Foreword 

by Reverend Evan Pederick, 

Deputy Chair, Anglican EcoCare Commission 

 

The 186 page encyclical letter of Pope Francis, Laudato Si, is the major resource for the four weeks 

of our Sustainable September reflections this year (Francis 2015). The 184-page letter covers a 

lot of territory: embracing ecology, climate science, technology, politics and economic justice as 

well as theology. Addressing not just Catholics but all Christians, Laudato Si is an integrated vision 

of human life oriented towards God yet lived within the context of creation as ‘our common home’. 

As a document that is at the same time theologically coherent, and scientifically and economically 

literate, it is fair to say the letter has had a galvanizing effect not only in stimulating conversation 

within the Church but in bringing the Church into the wider conversation on the urgent and yet 

often overwhelming issue of climate change. 

Laudato Si is well worth reading in its entirety, but can be summarised as representing four 

simple yet profound themes: 

1. ‘Everything is connected’ (see Ch. 2 paras 84-95, Ch. 4 paras 138-162). The letter 

develops the idea of an ‘integral ecology’ that brings together the natural ecology with the human 

ecology. The example of St Francis grounds the ideal of living in harmony within both human and 

natural contexts. The Holy Father writes that ‘Our relationship with the environment can never 

be isolated from our relationship with God, and with others’. Every single person on earth is 

connected by the very fact that we all inhabit the earth, which is our ‘common home’. The same 

principle reinforces the principle of justice for the poor and for future generations.  

2. ‘We are broken’ (see Ch. 1 paras 43-61, Ch. 4 paras 137-162). The letter reminds us 

that human life is grounded in three vital relationships: with God, with our neighbour and with 

the earth itself. The stories of Genesis reveal the brokenness of each of these covenantal 

relationships. This rupture is sin. The harmony between the Creator, humanity and creation as a 

whole was disrupted by our presuming to take the place of God and refusing to acknowledge our 
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creaturely limitations. The Holy Father repeatedly mentions ‘excessive anthropocentrism’, which 

gives rise to a wrong understanding of the relationship between human beings and the world. 

The Pope also expresses a particular concern for the fragmentation of knowledge, particularly of 

the disconnect between the sciences and technology and philosophy and theology. 

3. ‘The earth cries out’ (Ch. 1 paras 17-42). The fracturing of the covenantal relationships 

with God, between human beings and with creation causes injury and violence both within human 

life and to the earth itself. The Pope warns that the non-human creation cannot be regarded 

simply as a resource or commodity, and echoes St Francis in describing the earth as our sister. He 

writes, ‘The violence present in our hearts, wounded by sin, is also reflected in the symptoms of 

sickness evident in the soil, in the water, in the air and in all forms of life’. He describes the issues 

of pollution and climate change, degradation of water reserves and loss of biodiversity, finding a 

connection between the damage to the earth’s living systems and the fracturing of the original 

covenantal relationships within which human life is created. 

4. ‘A call to conversion’ (Ch. 2 paras 63-83, Ch. 6 paras 202-246). Quoting Benedict XVI, 

Pope Francis writes that ‘The external deserts in the world are growing, because the internal 

deserts have become so vast. For this reason, the ecological crisis is also a summons to profound 

interior conversion’. The Pope calls on all Christians to allow the ‘effects of their encounter with 

Jesus Christ to become evident in their relationship with the world around them’. He asserts that 

‘Living our vocation to be protectors of God’s handiwork is essential to a life of virtue. It is not an 

optional or a secondary aspect of our Christian experience’. 

The reflections in this volume focus on these four themes in relation to the lectionary readings 

for that week.  Thus, the four-week cycle of Sustainable September 2016 becomes: 

4 September ‘Everything is connected’ 

 Readings: Jer 18.1-11, Ps 139.1-5, 12-18, Phil 1-25, Lk 14.25-35  

11 September ‘We are broken’ 

 Readings: Jer 4.11-12, 22-28, Ps 14, 1 Tim 1.1-2, 12-19a, Lk 15.1-10  

18 September ‘The earth cries out’ 

Readings: Jer 8.18-9.1, Ps 79.1-9, 1 Tim 2.1-10 or 1 Tim 3.14-4.6, Lk 16.1-13  

25 September ‘A call to conversion’ 

Readings: Jer 32.1-3a, 6-15, Ps 91.1-6, 14-16, 1 Tim 6.6-19 or 1 Tim 4.12-5.8, Lk 16.19-31  

 

We are grateful to two of the students in Priestly Formation, Brett Gibson and Sebastian Steed, 

who have prepared reflections including sermon seeds, children’s story suggestions, 

intercessions and hymn suggestions for weeks one and two. Weeks three and four have been 

contributed by myself and +Tom Wilmot, the Chair of the Anglican EcoCare Commission. We hope 

the resources offered are useful for service planning, and in particular that these reflections may 

stimulate interest in exploring Laudato Si in parish study groups. 

 

REFERENCE 

Francis. 2015. Laudato Si’ (Encyclical Letter of Pope Francis on Care for Our Common Home), 

http://w2.vatican.va/content/francesco/en/encyclicals/documents/papa-francesco_20150524_enciclica-laudato-si.html 

http://w2.vatican.va/content/francesco/en/encyclicals/documents/papa-francesco_20150524_enciclica-laudato-si.html
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Week One  

by Sebastian Steed,  

Formation Candidate, Wollaston Theological College  

 

4 September - ‘Everything is connected’ 

Readings: Jeremiah 18.1-11, Ps 139.1-5, 12-18, Phil 1-25, Lk 14.25-35 

Reflections 

Jeremiah 18.3-6 

‘So I went down to the potter’s house, and there he was working at his wheel. The vessel he was 

making of clay was spoiled in the potter’s hand, and he reworked it into another vessel, as seemed 

good to him. Then the word of the LORD came to me: Can I not do with you, O house of Israel, just 

as this potter has done? says the LORD. Just like the clay in the potter’s hand, so are you in my 

hand, O house of Israel’. - Jeremiah 18.3-6 

Within this experience Jeremiah has of going to a particular location, observing a process which 

relies on three things being connected and in relationship with each other, and which is all 

dependent on time and space, we are offered, through Jeremiah’s insight, a rich and deep analogy 

that can be weaved into the Pope’s broad message of an interconnected environment and integral 

ecology.  

If both Scripture and Creation can offer numerous opportunities to decipher the sacredness of 

the world, then let’s look to the imagery in the above passage that connects with the sacredness 

of our world in order to gain an understanding of how our dependency on God is not separate 

from our dependency on the planet we inhabit, and from which our bodies come (Genesis 2.7).  

What strikes me when linking the reading from Jeremiah with the Pope’s deep concern for the 

interconnectedness of our bodies with the environment, is that we have, in the form of the potter’s 

wheel, a suitable metaphor for our planet (e.g.: it’s round and it spins). If the wheel didn’t spin, 

the clay wouldn’t have a ‘good shape’ to it but would be somewhat inferior. Similarly, if the earth 

didn’t spin, not only would it not be round, but there would not be the ‘shape’ to our existence 

that determines the way we live (night and day, gravity, time, etc.). As the Pope points out, it is 

the ‘wheel’ (the earth) upon which the ‘clay’ (our physical existence) is stabilised which can give 

us a clear message about the divinity of our existence and environment. 

Of course, God compares the clay in the potter’s hand to the people of Israel. However, in the 

interweaving of this scenario with the divinity of existence, we can regard the clay as all of 
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humanity. And again, certain features leap out which affirm the Pope’s directing us to the 

necessity of the interconnectedness of what can be misconceived as separate. If the clay on the 

wheel is not seen as separated but as one form that is neither independent of the wheel nor of the 

potter’s hands, then why should we not see ourselves, the human race, as likewise? As Pope 

Francis states, we are woven and united together by God’s love for all creatures and therefore we 

have to weave the themes of peace, justice and creation’s preservation together if we are to 

remain united as human beings (p.78). In its forming and developing, humanity must consider 

itself to be joined with one another but all of this can’t be embarked upon without the guiding 

hands of God’s love. It is to the love of these hands that we can choose to submit in order to learn 

of how God can ‘rework’ us in the possibilities of an interconnected and integrated ecology – and 

our recognition of interconnected Biblical imagery will reveal our universal communion with 

God’s creation.  

 

Psalm 139.13-15 

For it was you who formed my inward parts; 

you knit me together in my mother’s womb. 

I praise you, for I am fearfully and wonderfully made. 

My frame was not hidden from you, 

when I was being made in secret, 

intricately woven in the depths of the earth. 

 

This Psalm excerpt reinforces two messages that are pertinent to our exploration of 

connectedness: Firstly, we do not make ourselves, which the Pope reminds us by saying that we 

do not enjoy absolute power over our own bodies. If we think we do, he says, then that can give 

us the misunderstanding that we enjoy absolute power over creation (p 125). Secondly, the 

phrase ‘you knit me together in my mother’s womb’ in the Psalm is an accurate expression of how 

our bodies are comprised of integrated parts, systems and substances. It is as if we have been 

‘intricately woven’ and ‘wonderfully made’ for which we do not praise ourselves but the One that 

made us in secret and who will continue to form us in the context of our weaving and integration 

with all those ‘fearfully and wonderfully made’. The fact of our physical bodies, Francis tells us, 

‘establishes us in a direct relationship with the environment and with other living beings’. 

Accepting the gift that is the wonder and intricacy of our bodies is necessary for accepting with 

welcome the entire world as a gift from the Trinity – a gift to be shared graciously with those who 
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were made differently to you. If you cannot be the potter, then accept the value and worth of 

yourself as the moulded clay and be open to God ‘knitting’ you into what he intends to stand upon 

his wheel.  

Luke 14.27-35 

‘Whoever does not carry the cross and follow me cannot be my disciple. For which of you, intending 

to build a tower, does not first sit down and estimate the cost, to see whether he has enough to 

complete it? Otherwise, when he has laid a foundation and is not able to finish, all who see it will 

begin to ridicule him, saying, “This fellow began to build and was not able to finish.” Or what king, 

going out to wage war against another king, will not sit down first and consider whether he is able 

with ten thousand to oppose the one who comes against him with twenty thousand? If he cannot, 

then, while the other is still far away, he sends a delegation and asks for the terms of peace. So 

therefore, none of you can become my disciple if you do not give up all your possessions. ‘Salt is 

good; but if salt has lost its taste, how can its saltiness be restored? It is fit neither for the soil nor 

for the manure heap; they throw it away’ - Luke 14.27-35 

The yielding of the clay to communion with itself and to the wheel and hands of the potter links 

to what Christ has to say in Luke 14 about the cost of discipleship, and which also resonates with 

the concept of an integrated ecology. The enterprise of following Christ which not only benefits 

oneself but also society, comes at a cost – not to our sense of love but to our sense of pride and 

self-centredness. The Pope urges us to make institutions, resources and even our personal 

property work for the benefit of all with justice, peace and freedom. This can only come about if 

we are certain of the cost to the value of considering oneself an ‘individual’ who needs to protect 

their status as such. When Christ carried his cross, it wasn’t so that he alone may be sanctified but 

so that all who believed in him may be so. When Christ submitted to crucifixion, it was out of 

solidarity to the world rather than from a selfish desire for personal glory. An integrated ecology 

comes at a cost to our ‘disconnection’. Christ calls us to be reworked through awareness of cost 

in being joined to him, and thus willingly becoming ‘one clay’. Our refusal to show solidarity with 

other human beings, and with the earth, runs the risk of the ‘potter God’ considering us to be 

ruined, or Christ viewing us as flavourless salt.   

Philemon 15-16 

‘Perhaps this is the reason he was separated from you for a while, so that you might have him back 

for ever, no longer as a slave but as more than a slave, a beloved brother—especially to me but 

how much more to you, both in the flesh and in the Lord’ - Philemon 15-16 

Paul’s letter to Philemon brings together in a practical example what Christ has to say about 

discipleship cost and the Pope’s call for a cultural and economic ecology that honours 
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interconnection. Paul, imprisoned because of his preaching of the Gospel and so undergoing a 

cost to his personal freedom in the name of Christ, sends a fellow Christian, Onesimus, who is also 

a runaway slave, back to his owners with the passionate plea to view him as a brother in Christ, 

and that any compensation owed be charged to Paul who considers himself to be a father to 

Onesimus. This ancient letter, as does the Pope’s recent letter, challenges our complacency and 

assumptions of what constitutes sound cultural ecology. Slaves, that is, human commodities, were 

once considered essential to the economy of imperialism, be it Roman, British, etc. However, Paul 

not only undermines that perception but also transforms it by imploring that the owners of 

Onesimus accept his status as a beloved brother to them rather than their private property. For 

the sake of Christ, Onesimus is to be restored as a fellow and equal human being. For Paul, and 

for the Pope, to do so is a cultural imperative. Our disregard for human and cultural harmony, 

says Francis, is as severe as disregard for environmental harmony (pp 118 – 120). We should 

apply the same contempt for slave ownership today to those attitudes which deny the link 

between the health of cultural ecologies and the health of economic and environmental ecologies. 

The connections between these ecologies liberate rather than imprison us. A liberated slave must 

also be liberated in a social, economic and environmental sense, and not just physically free. Why? 

Because, as Francis says (and as Paul indicates), that is the best way to restore full dignity to those 

who’ve had their freedom and justice taken away. However, in order to free those enslaved by 

unjust and oppressive ecologies, we, counting the cost, must become slaves to Christ. It may sound 

contrary, but it is the holiness of our bond, or enslavement, to Christ that can lead to the freeing 

of those slaves of all that stands against Christ.  

 

The Kingdom of Trees  

Once upon a time there was a wise and powerful queen who ruled an island covered by a forest 

of tall and magnificent trees. Queen Arbor dearly loved her kingdom and although she was wise, 

she desired more wisdom and knowledge. She and her family did not live in a palace but a grand 

tent in the middle of the forest. It was comfortable and warm, and large enough for important 

visitors to stay in. One day, Queen Arbor sailed away to a faraway place where it was said that 

great wisdom could be gained. She left her kingdom in the hands of her son, Prince Tierra, who 

was a good but rather foolish young man – he loved hunting and sports but was known to have 

some rather crazy ideas.  

“Show love to this kingdom while I’m away,” the queen told Prince Tierra before she left. “When 

I return, I expect to see how you have taken care of it.”  

“Dearest mother, I will make this kingdom even better than it is now.” 
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“Very well,” the queen replied, “but just remember what this island offers its people, and be 

thankful.” 

Prince Tierra pondered upon his mother’s words and awoke the next morning with the first of 

his brilliant plans. “Our royal tent is quite impressive but just imagine what sort of palace I could 

build with the numerous trees!” Tierra thought to himself. “I could make it so tall that we could 

see any enemies coming from afar and those sailing by would be amazed. I could really make a 

name for this kingdom!” 

And so Tierra oversaw the construction of a huge, towering palace that required hundreds of 

trees to make it. And yet, the palace could not be made tall enough to see over what was left of 

the surrounding forest.  

“Don’t worry,” Tierra told his builders and advisors, “although we can’t yet see any would-be 

enemies approach and ships can’t see how wonderful this palace is, our kingdom still has much 

to offer us. All the remaining trees can be cut down to build other dwellings and fine ships.” 

“Your majesty,” the Chancellor piped up, “this kingdom is known as the Kingdom of Trees, how 

can it keep this name if there are no trees?” 

Tierra rubbed his chin for a while and then said, “All the space created for hunting, games and 

sports will be better than a land of trees, and I promised the queen that I would make this 

kingdom better.” 

Over the following weeks, an army of workers completed the task of cutting down every single 

tree. Then it was time for Tierra to go for a ride in his new, tree-less kingdom.  

“Is it me, or is it rather hot?” Tierra asked those in his cortege after some time into his ride.  

“Yes sire, indeed it is,” a servant answered, “we have been riding for several miles and have yet to 

come across any shade.” 

“Yes, I suppose we’ll miss the shade now the trees have gone. Never mind, let’s head for the coast, 

it’s bound to be cooler there. I can also greet the many new visitors to our land.” 

Tierra and his cortege entered the kingdom’s port which was unexpectedly quiet. Although there 

were many new and gleaming ships docked, there was none of the usual activity.  

“What’s going on Chancellor?” Tierra demanded to know. “Why is this place not bustling with 

trade?” 

“Your majesty, we have nothing left to trade with. Other countries came here to buy the good-

quality timber we could spare. The trees also provided other things for trade so there is nothing 

to put on these new ships.” 



9 
 

“Let’s head back to the palace,” announced Tierra, “I’m sure to think of something there.” 

And so the prince and his cortege turned around and went on their way. 

“Is it me, or is it rather windy?” Tierra asked a servant. 

“Yes sire, ever since the trees went there is nothing to break the strong ocean winds.” 

Tierra’s heart begins to sink further as yet another problem was pointed out to him. As they 

neared the palace, he noted a large crowd of people were milling around the entrance. They didn’t 

look happy and Tierra was hoping that this was nothing to do with trees! 

“Why aren’t you in your new homes that were built for you?” Tierra asked the farmer who 

approached him from out of the crowd. 

“Your majesty, our crops are dying. The soil has become salty because there are no more trees. 

We are also close to running out of wood for our fires as so many trees were used for all the new 

buildings.” 

“Very well, there is much food and fuel in my palace. Take as much as you need.” Tierra replied. 

“Gracious sire, there is also one more matter,” the farmer said, “now we have no protection from 

the strong winds from the sea, our new homes are close to falling down.” 

“Very well, I also have plenty of rooms in my palace. You may stay until a solution is found.” 

Prince Tierra trudged up to his bedroom feeling very miserable indeed. He slumped onto his bed 

with his head in his hands. 

“Oh what am I to do?! I miss the shade, the trade, the shelter and there won’t even be any sweet 

birdsong to awaken me anymore. I miss the trees! Oh mother, I’ve been so foolish. I’ve made his 

kingdom much worse, not much better.” 

Tierra began to sob gently, causing his crown to slip from his head and land on the floor with a 

terrific ‘clang!’ But it was the sound of a soft voice that caused Tierra to take his face out of his 

hands and look up. 

“Dear son, here I am.” said Queen Arbor standing before the prince with his crown in her 

outstretched hand.  

Tierra leapt up and embraced his mother. “Dear mother I have failed you and your kingdom. I do 

so hope that you have some great wisdom with which to help me.” 

“Yes, you failed to listen carefully to me.” Queen Arbor pointed out as she placed her son’s crown 

back on his head. “How can we be thankful for what this island has to offer if we remove what 

there is to be thankful for? I understand that you were trying to make this kingdom better but 
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you didn’t truly show love for this land. Come with me.” 

The Queen took her son by the hand and led him outside the palace. It was now night, and the 

moon and stars shone brightly in the sky. 

“Wow!” gasped Tierra, “I’ve never seen such a beautiful sight, usually I can’t see the moon and 

stars because of the ...” the prince paused, and then his voice became sad, “because of the trees.” 

“I think you are ready now to have what I was given.” Queen Arbor announced. She put her hand 

over her heart and light appeared to shine from it and through her fingers. She then put her hand 

out towards her son. In her palm were what looked like seeds except that they glowed with a very 

bright light.  

“What are they?” asked Tierra. 

“These are seeds from the heart of love. They were given to me by a poor man who was rich in 

wisdom and pure in heart. He passed them onto me from his heart and now I do the same for you. 

Take them all for one seed remains inside me.” 

The prince carefully scooped the seeds out of his mother’s palm and pressed them to his chest. 

Right away, he felt his heart fill with great warmth and hope. 

“Now give these seeds to the ground of our kingdom. The trees will grow back from them. They 

will grow slowly, but they will grow. And as they grow, show them love and be thankful for them. 

They are sure to love you back.” 

For the rest of the night, Prince Tierra wandered his kingdom placing seeds in the ground. He 

discovered that the seeds never ran out so long as he felt joy for the return of the trees. When he 

had finished, his mother approached him and said, “Let’s sit together by the fire in the palace hall. 

I want to tell you more about the man who gave me those seeds.” 

And as he listened to his mother recount all that she had learnt and seen, he began thinking of 

new plans for the kingdom. However, this time his plans were much better than any he’d had 

before. Not only had he learnt his lesson but he’d also left one of the seeds in his heart – and it 

was silently growing into a tall, strong but invisible tree of love.  

Hymn Suggestions 

 Now the Green Blade Rises 
 For the Beauty of the Earth 
 All People That on Earth Do Dwell 
 Lord, for the Years 
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Prayers  

The prayers that I offer here are in the style and format of Celtic Christian prayers which I felt an 

appropriate response to the theme of ‘Everything is Connected’. Daniel W. Hardy writes, ‘The 

Celts saw God’s life and purposes intertwined with those of human beings as they are intertwined 

with each other and with the natural world … wandering missionaries gathered communities 

around them who lived close to the natural world, and within their natural life together found a 

God who walked with them and brought them blessing. The best images of this intertwining are 

the interweaving tracery of Celtic art and stone carving which mark the great Christian buildings 

of the North of England.’ Pope Francis writes, ‘Everything is related, and we human beings are 

united as brothers and sisters on a wonderful pilgrimage, woven together by the love God has for 

each of his creatures and which also unites us in fond affection with brother sun, sister moon, 

brother river and mother earth.’ (p 78) 

An Aussie Blessing 

O Father, bless the sunrise and sunset, 

And all that comes between, 

Bless what’s in my heart and hand, 

That which is visible and unseen. 

Father, bless the gardens and manure, 

Bless the rainbow and the rain, 

Bless the precious time it takes, 

To profit from your gain. 

 

Lord Jesus bless my eye, 

Let me see you in the flora, 

Reveal for me in nature’s book, 

The writing of your Torah. 

Lord Jesus you were given, 

To me, my sister and my brother, 

Lord, help me to accept, 

This land as my mother. 

 

Holy Spirit, guide my feet, 

Bless me with mysteries of the earth, 

The seed’s dying and its rising, 

The gift of second birth. 

Holy Spirit, guide my hands, 
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Let nothing they do be amiss, 

Let them praise you and adore you, 

For such a lovely world as this. 

Amen 

 

 

 

 

Laudato Si’ 

‘When we can see God reflected in all that exists, our hearts are moved to praise the Lord’  

– Pope Francis 

For fields and flowers caressed by sun, 

And the shade of an old pine tree, 

Laudato Si’ 

 

When on scorching, gleaming sand, 

And swimming calmly in the sea, 

Laudato Si’ 

 

For rivers, rain and flowing creeks, 

And tap water for our tea, 

Laudato Si’ 

 

When eating grains and juicy fruit, 

And stained by a mulberry, 

Laudato Si’ 

 

For the bounty and abundance, 

And sharing it with me, 

Laudato Si’ 

 

(For a children’s version of this prayer, the phrase ‘Laudato Si’’ could be replaced with ‘O God, 

praise to thee’.) 
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Help me to remember 

 

Jesus, help me to remember, 

Wherever I may be, 

Your face is in the mountain, 

Your face is in each stranger’s, 

And in the grain of every tree. 

 

Father, help me to remember, 

When I labour and I rest, 

Your word is for the world, 

For the weakest and the strong, 

And even those that we detest. 

 

Spirit, help me to remember, 

When unaware or have forgot, 

That I do not live apart, 

Nor am alone in life, 

To connect with you made a lot. 

 

Lord, uphold me, 

Protect me, 

Clothe me in your sight. 

Let me see Creation with your eyes, 

And to know that love and grace, 

Is no weakness but such might. 

Amen 
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Week Two 

by Brett Gibson,  

Formation Candidate, Wollaston Theological College. 

 

11 September ‘We are broken’ 

Readings: Jeremiah 4.11-12, 22-28, Ps 14, 1 Tim 1.1-2, 12-19a, Lk 15.1-10 

 

The second theme drawn from ‘Laudato Si’ is “we are broken”.  This short statement captures in 

a few words a number of crucial ideas that can be teased out as each word is emphasised. 

Firstly, we are broken.  The relational concept of ‘we’ is damaged - which includes relationships 

between people, the environment and God, which for Francis are all part of an interconnected 

sphere of relationality.  This is especially realised in the reading from the prophet Jeremiah who 

has a clear concept that there are consequences affecting the entire realm of God’s creation that 

stem from people’s actions and their faithfulness to, and relationship with, God.   

Secondly, we are broken.  Acknowledging the reality, the terrifying full truth, of the situation that 

we are now in and which will face future generations is necessary especially since there are vocal 

denialists who would minimize humanity’s responsibility for present crises, and press for 

continuing with the status quo.  Looking again to the prophet, the full scale of the cataclysm which 

confronts the people is preceded by people in power and with authority denying what is to come, 

despite warnings about the consequences of the sin of the people.  The reality of sin is also 

explored in the Epistle in which there is a humble acknowledgement and acceptance of fault, 

which ultimately finds hope and forgiveness in Christ.   

Thirdly, we are broken.  Everything is not fine, and a lot does need to change if we are to protect 

our common home.  Our treatment of the earth has real consequences not just for the 

environment which is destroyed, but for communities of people, different cultures, economics, 

morality, and fundamentally our relationship with God who loves us.  Looking beyond ourselves, 

there needs to be recognition that God also loves those other people who suffer as a result of 

current patterns of production, consumption and living, and also acknowledging that all aspects 

of creation have inherent dignity and value irrespective of how useful it may be to us.  We are 

broken, but God always calls us back to wholeness.  This seeking of restoration to wholeness, to 

recovering something vital that has been lost, can be seen reflected in part in the Gospel for today.  

Despite being lost, whether as individuals or as humanity in the fullest sense, we trust in God who 

relentlessly seeks us out and calls us back into relationship.  
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Study Notes  

JEREMIAH 4.11-12, 22-28 + PSALM 14 

Jeremiah lived during a time of growing threat from the Babylonian Empire, culminating in 586BC 

with the destruction of Jerusalem and the Temple.  The prophet regards the covenantal 

relationship between God and the Hebrew people as having been damaged by apostasy and other 

transgressions.  Jeremiah 4.11-12, 22-28 captures something of the judgment of God that has 

resulted, which has been wrought by the people’s own actions.   

Jeremiah records the disbelief of the people that any serious consequences will result from their 

actions (cf. 4.9-10; 5.11-13).  Who are the prophets giving us warning today?  Are we listening, or 

in denial?  How are our leaders responding to the threats resulting from climate change?   

 

Laudato Si 

-Francis notes that it is often the case that in times of deep crisis we can fool ourselves into 

regarding the situation as unclear, and that things will be fine as they are for a while longer.  And 

this then allows the status quo to continue, feeding self-destructive tendencies and pretending 

nothing will happen (1.59) 

-Pope Francis writes that today’s economic powers try to justify a global system of financial gain 

irrespective of context and the effect on people and the natural environment, thereby drawing a 

link between environmental, human and ethical deterioration which ignores the reality of a finite 

world and the results of our actions (1.56).   

-We have inherited our current situation from past generations’ actions.  We have received the 

world as a gift, and will also pass it on, so responding to current threats in climate change through 

sustainable development is inseparable from inter-generational solidarity (4.159). 

 

The destruction prophesied by Jeremiah is cataclysmic and mythic in dimension, and describes 

earth in language deliberately paralleling that of Genesis - the earth as a void, no light in the 

heavens, the absence of vegetation, living creatures and human constructions.  This is not a 

reversal of creation, but a state of chaos arising as a result of human actions.  Jeremiah speaks of 

apostasy, breaking relationship with God, and Psalm 14 draws a link between the denial of God’s 

working in and care for the world and the abuse of people who are poor.   

The state of relationship between God, humanity, and all of creation is interlinked.  As each person 
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is a beloved child of God, created in the divine image, how does that shape our actions and choices, 

locally and globally?  The earth is constantly described in Genesis 1 as being a creation that God 

regards as being ‘good’, how does this guide our relationship with it?   

 

Laudato Si 

-Pope Francis notes that the human environment and natural environment deteriorate together, 

with degradation affecting the poor most clearly at the moment, for example, in depleted food 

supplies and polluted water (1.48). 

-Francis calls for an appreciation of the immense dignity of the poor in light of our deepest 

convictions as Christians, and an awareness of growing numbers of people who are deprived of 

basic human rights, victims of injustice and who are regarded as expendable (4.157).   

 

1 TIMOTHY 1.1-2, 12-19A 

The author finds hope for redemption in Christ, having been a blasphemer, persecutor and 

violent.  There is a conscious acknowledgement of fault, and a recognition that it is Christ that 

chooses, appoints and empowers. 

How does the humility of the author resonate with you?  Keep in mind this letter reflects the 

communication of a leader in the Church.  How do leaders in the world today give 

acknowledgment of their own faults, sins and limitations?   

How do we distinguish between individual sin and corporate, community sin?  Where does our 

responsibility lie in the latter? 

Laudato Si 

-Francis notes that for all our limitations, acts of care and generosity always come to light, as we 

were made for love (1.58).   

-The author of the Letter to Timothy is aware of having received much from God, and expresses 

thanks for God’s gifts.  It should be natural to ground this thankfulness in an acceptance of our 

embodied existence.  Francis states that the acceptance of our bodies as gift is vital for accepting 

the whole world, our common home, as a gift – and cautions against thinking we have absolute 

power over ourselves, which can subtly extend into illusions of holding power over creation 

(4.154). 

The author speaks of eternal life, but associated questions must arise.  Francis asks, what is the 

purpose of our life in this world?  What is the goal of all our work and efforts?  What need does 



17 
 

the earth have of us? (4.160).   

 

LUKE 15.1-10 

There does not seem to be much sense in abandoning ninety-nine sheep in the wilderness to go 

out and seek one that is lost.  Also, is this really a cause for great celebration? 

Likewise, is it quite necessary to search so intensively for a lost coin, and then upon finding it 

calling together people to rejoice? 

Do these actions seem reckless, or excessive to you?  Do we resist these images of God’s desperate 

seeking after us?  Is the one sheep, one lost coin, one sinner, not worth bothering about?  Or is the 

whole truly diminished by the neglect of one, and how does this then affect our regard for 

humankind in all places and situations? 

Laudato Si 

These parables can be understood as God desiring wholeness and connectedness.  Francis speaks 

about the need for communities and cities to be integrated, to allow residents to have a sense of 

being part of a larger whole, that a planned coherent framework lend itself to meaning and 

belonging thereby helping people see themselves as a group, not entirely strangers (4.151).   

The value of each ‘individual’ can be enlarged to include other animals, plants, and ecosystems 

which have value in and of themselves irrespective of their apparent usefulness to us (4.140). 

   

Children’s story outline  

Retell the Gospel story in a ‘Godly Play’ inspired format. 

You could try something along the lines of…. 

One day Jesus was having dinner with some people, inviting all sorts of people to be with him 

regardless of their jobs, or how good they had been and how much they money they had.  Some 

scribes and Pharisees, who liked to think of themselves as very holy and good, didn’t like that 

Jesus met with people who many people didn’t approve of.   

So Jesus told them a story.   

One was about a shepherd who had a hundred sheep, and one got separated, so he abandoned 

the other ninety-nine sheep in the wilderness to go and seek out the one who was lost and was 

really excited when it was found and wanted to celebrate.   

Another story was about a woman who lost one of her ten silver coins, and desperately cleans her 



18 
 

whole house until she finds it, and then calls together her friends and neighbours to celebrate.   

 

Ask the following ‘wondering’ questions, and encourage speculation rather than dwelling on 

finding “correct” answers.  You don’t necessary need the children to answer out loud, they can 

just think about this quietly. 

 

I wonder why the shepherd would abandon ninety-nine sheep, just to save the one who was lost? 

I wonder how that one sheep that was found would have felt? 

I wonder how the other sheep would have felt? 

I wonder if you have ever lost something? 

 

Jesus told these stories because this is how God feels when one of us makes a mistake, says sorry, 

and turns to God again.  God gave us the earth to look after, and sometimes we make mistakes 

about how we do that and hurt the earth, and this is kind of like wandering away from God’s care 

for us and the world.     

 

 I wonder if you’ve ever done anything that hurts the earth? 

 I wonder how the earth would feel? 

 I wonder how God feels? 

 I wonder what we could do to help the earth feel better again? 

I wonder how God would feel knowing we are trying to care for the earth? 

 

Remember our God is a loving creator, and always wants to be close to us.  There is nothing we 

can do that God cannot forgive.  Let’s bow our heads and pray to give thanks for this…. 
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Intercessions  

God our Creator, we give you thanks for revealing yourself in all things – in glowing stars, the 

myriad forms of life that have walked this earth over the ages, the turning of seasons and cycles 

of birth, death and renewal.  We give you thanks for disclosing your will for your people and 

creation in carved rock, in flame and smoke, in redeeming waters and mountain heights.  Merciful 

God, open our minds and hearts to hear your prophets today who cry out against the injustices 

and violence we inflict on your earth and against each other.  Bless them who speak truth and 

who call us to repentance and we pray always; 

Lord, in your mercy, hear our prayer. 

Faithful God, we praise and thank you for seeking us out, even when we deny you and turn to 

worship those gods of our own making.  We hold in our prayers those who are in poverty, those 

who are homeless, starving and desperate, and ask for your blessing and empowerment to expose 

the structures and systems that keep people downtrodden.  We pray for those communities and 

environments that have been wrecked by our grasping after resources, and ask your blessing on 

those who seek to conserve, protect and strengthen damaged animal populations, eco-systems 

and human cultures.  We give you thanks that you are a God that calls sinners to faith, conscience 

and service in Christ, and so we pray; 

Lord in your mercy, hear our prayer. 

Eternal God, we pray for your Church in the world, and the blessings and giftings of the Spirit in 

all its forms.  We give you thanks that Christ is the shepherd who binds the Church together by 

grace and love, and pray always that the Church may be united in faith and service.  We pray for 

those who lead the Church, for Justin of Canterbury, Bartholomew of Constantinople, Tawadros 

of Egypt and for Francis of Rome, giving thanks especially for his call and challenge to the world 

to care for our common home.  Bless all our efforts to repent from and respond to the damage we 

have done to the earth, unite us in this cause and strengthen us as one Body in Christ, praying 

together, 

Lord in your mercy, hear our prayer.  

 

Hymn Suggestions 

 God of Jeremiah, grieving with an aching heart (TiS 679)  
 Beauty for brokenness (TiS 690) 
 Touch the earth lightly (TiS 668) 
 The King of Love my shepherd is (TiS 145) 
 All creatures of our God and King (TiS 100) 
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Week 3 

by Reverend Evan Pederick,  

Deputy Chair, Anglican EcoCare Commission 

 

18 September ‘The earth cries out’ 

Readings: Jer 8.18-9.1, Ps 79.1-9, 1 Tim 2.1-10 or 1 Tim 3.14-4.6, Lk 16.1-13 

 

The third major theme of Laudato Si is ‘the earth cries out’ (see especially chapter one paragraphs 

17 to 42). This theme reminds us that because our lives are inextricably connected with the life 

of the earth and its living systems, the damage we do to our covenant relationship with God, and 

our human relationships with one another can also be seen in the damage to the non-human 

creation. This theme can be traced through the lectionary readings for this Sunday. 

 

The Focus Reading - Jeremiah  

Jeremiah is a prophet who puts his money where his mouth is! He is remarkable for his deep 

passion, his anger over the people’s faithlessness that has alienated them from God, and the pain 

that he feels in the destruction they have brought on themselves. Jeremiah is no armchair critic - 

in buying the potter’s field commits himself to sharing both their present and future 

circumstances. He also faces retribution - death threats, imprisonment and exile - for telling the 

truth to a people who do not wish to hear it. 

In the preceding chapters Jeremiah has identified the people’s sin and its consequences: the 

imminent invasion is evidence of God’s judgment. In chapter seven, Jeremiah announces that even 

now, if they amend their ways and live with justice in faithfulness to the covenant relationship 

with God, then God will be with them. But then there is a change of tone as God speaks through 

the prophet: ’So you shall speak these words to them, but they will not listen’ (7.27). Chapters 

eight and nine recount the consequences of the people’s intransigence. 

For an ancient people whose lives were lived in intimate relationship with the land and the cycle 

of the seasons, Jeremiah’s use of metaphors drawn from the natural world to portray the distress 

of military defeat would seem entirely natural. However, the prophet’s concern for the land goes 

beyond cause and effect to the nature of covenant itself, and the essential interconnection 

between covenant relationship and land is spelled out in chapter two: ‘I brought you into a 

plentiful land to eat its fruits and its good things. But when you entered you defiled my land, and 

made my heritage an abomination’ (2.7). 
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Land and Covenant in the Old Testament 

The connection between covenant faithfulness and the health and productivity of the land is not 

confined to Jeremiah. For example, in Moses’ long farewell speech in the Book of Deuteronomy 

possession of the ‘good land’ beyond the Jordan is explicitly connected with covenant faithfulness 

(e.g. 7.12-13). Moses promises that if the people keep God’s commandments then the land would 

be fruitful, but that turning away to other gods would cause the land to die of thirst and no longer 

provide for the people’s needs (11.13-17). 

The theme of shalom runs through the Old Testament as the promise of eschatological 

restoration. McGonigal (2013)1 summarises the OT narrative of the seesawing contest between 

the people’s sin and apostasy and Yahweh’s covenant faithfulness. Eschatological expectation 

focusses on shalom as the restoration of the primal relations of peace within the whole created 

order intended for Eden, and this motif is picked up most strongly by Isaiah, for example in the 

‘peaceful kingdom’ of Ch. 11 and in the vision of judgment and restoration in Ch. 24-26. The 

apostasy of the people is explicitly joined with the suffering of the earth: ‘the earth lies polluted 

under its inhabitants for they have transgressed laws, violated the statute, broken the everlasting 

covenant’ (24.4-6). Similarly in Hosea (4.3) the people’s sin results in the mourning of the land 

and the perishing of its creatures. 

In the current passage (Jer 8.18-9.2) the connection between the sin of the people and the distress 

of the land is indicated obliquely: ‘the harvest is past, the summer is ended, and we are not saved’ 

(8.20). In the following chapter, however, the connection is given renewed emphasis: ‘Take up 

weeping and wailing for the mountains, and a lamentation for the pastures of the wilderness, 

because they are laid waste so that no one passes through, and the lowing of cattle is not heard; 

both the birds of the air and the animals have fled and are gone’ (9.10). 

 

In Church Tradition 

Ancient commentators also saw the connection between sin and the degradation of God’s creation 

clearly. In his Commentary on Isaiah, the fabled 4th century preacher Peter Chrysostom (‘the 

golden-mouthed’) notes that we should not be surprised if our sin makes the land infertile and 

unfruitful when we corrupted it in the first place: ‘See Noah, for example. When humanity had 

become utterly perverse, turmoil ensued everywhere’. Conversely, Chrysostom also sees that the 

restoration of right relations between humans and God also creates the conditions for the 

                                         
1 McGonigal, Terry. 2013. “‘If You Only Knew What Would Bring Peace’: Shalom Theology as the 
Biblical Foundation for Diversity.” In. Spokane, WA: Whitworth University. 
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renewal of the earth: ‘When the time came for humanity to be replenished, the land was restored 

to the order and beauty it had before’. 

 

Laudato Si 

In Laudato Si, Pope Francis draws the direct connection between the evil of social inequity and 

irrevocable damage to the environment, which is our common home. For example, atmospheric 

pollutants generated by the overconsumption and waste of the first world cause millions of 

premature deaths, predominantly in poorer nations (paras 20-22). He describes the earth’s 

climate, including the living systems of earth, water and air, as a ‘common good (para 23). This 

common good supports all life on the planet, including our own, and yet economic systems that 

encourage the overproduction of goods and accumulation of wealth have led to deep disruption 

of the natural systems. The runaway problem of global warming, if unaddressed, will before the 

end of this century render large areas of the planet unhabitable due to sea level rises, loss of 

reliable water reserves, food sources and biodiversity.  

The root cause of environmental destruction, according to the Pope, lies in the dominant global 

economic system that relies on growth and overconsumption and the institutionalisation of 

inequality. The fundamental connection made by the Pope is between systems of human meaning 

and value that reinforce greed and overconsumption by wealthy nations, and damage to the living 

systems of the earth that constitute our ‘common good’. It is predominantly the poor, who do not 

have the economic resources to adapt to a high-carbon, climatically unstable world, who bear the 

earliest and the greatest brunt of the problem which they did not create.  

 

The Australian Context 

In Australia, this can be seen very clearly in the continued subsidisation by governments of fossil 

fuel extractive industries, which over the decades have contributed massive financial donations 

to both sides of politics and as a result are able to lobby very effectively for the own interests. By 

contrast, government support for job-creating and non-polluting renewable energy industries 

has been vacillating to the extent that Australia is seen internationally as a climate pariah.  

Through fracking, underground water systems and vast tracts of productive Australian farmland 

have been put at risk of irreparable damage. Antiquated coal-fired power stations pump 

pollutants into the air causing health risk to nearby residents (for example, the underground coal 

fire at Morwell, Victoria, which burned for 45 days in 2015). The Great Barrier Reef continues to 

suffer bleaching and dieback as a result both of increased water temperatures and agricultural 

runoff - as at least one third of all marine species spend part of their developmental cycle on coral 
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reefs this spells disaster for commercial fisheries and the economy of the predominantly poor 

nations that depend on fishing. 

The Gospel 

The ambiguous story of the dishonest steward in Luke’s Gospel depicts the employee who 

enriches himself through creative accounting. Those who benefit from his dishonest discounting 

of their debts no doubt approve his methods, and can be counted on to provide him with a ‘golden 

parachute’ when his master dismisses him. The dishonest manager and his dishonest clients thus 

form a sort of self-protective cartel. But - who really pays the price? The master (who may or may 

not represent God?) at any rate has a wider view. The peasants, who actually worked to grow the 

corn and the olives which the dishonest manager is using to feather his own nest, will be the first 

to miss out. Jesus cautions that we are not right with God when we connive to put our own 

economic interests above the welfare of others. 

The Gospel reading reminds us of the effects of economic sin - which lies at the heart of the 

connection between our faithfulness and the suffering of the earth. Is our view of the 

consequences of our own actions actually wide enough? Who are our neighbours? The two-thirds 

world whose poverty supports our comfortable lifestyles? Future generations? The non-human 

creation? Jesus would certainly suggest our neighbours include those who are hurt when our 

lifestyle choices damage the earth. How good are we as stewards of God’s creation, and who 

suffers when we get it wrong? 

 

For Children 

The story of Tiddalik the Frog points out the connection between greed and suffering while at the 

same time providing an account of the bays, estuaries, inlets and islands of the Port Albert region 

south-east of Melbourne, where the story originated amongst the Gunai people. 

In the story, Tiddalik awoke one morning with an unquenchable thirst, and began to drink 

greedily until all the fresh water in the world was sucked up. Creatures and plant life everywhere 

began to die due to lack of moisture. Other animals held an emergency meeting, and made a plan 

to force Tiddalik to release all of the water he had consumed. The plan was the idea of a wise old 

owl, who asked Nabunum the eel to tie himself in funny shapes. This made Tiddalik laugh 

uncontrollably. As Tiddalik laughed, the water rushed out of him - and it was this that created the 

lakes, swamps and rivers where all of the creatures found new homes. 

Ask the kids to think about why Tiddalik would want to drink all that water, even though he didn’t 

really need it. Are there some ways we take more than we need? Tiddalik was greedy, just like 

the manager in the Gospel story. But old Jeremiah worked out that when we don't think about the 
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needs of others, there are many consequences we don’t expect. If we all live in ways that are 

selfish and wasteful, the environment can suffer too. 

 

Hymns 

 TIS679 God of Jeremiah grieving 
 TIS149 This is my Father’s world 
 TIS610 God, you touch the earth with beauty 
 TIS188 Where wide sky rolls down 

 

Intercessions 

God for whom we long and from whom we turn away, hear the prayers we bring for your 
people: 

God of beauty and of tenderness, hear our prayers for the earth and all its creatures: 

For the living systems of air and earth and water upon which all life depends; 

For ecosystems at risk from human exploitation and species at risk from loss of habitat; 

For the forests and rivers and deserts and coral reefs of our land Australia; 

For human communities who live in harmony with natural environments and who fear for their 
future. 

Help us to see your goodness in your provision for the natural world. 

Merciful God, by your power, 

Restore us to life. 

 

God of power and of vulnerability, hear our prayers for all the people of the world: 

For leaders of nations, for those who govern and those who administer law; 

For those who work for peace and for sustainable and just use of resources; 

For all who suffer from privation, disease, war and oppression; 

For all whose indifference, cruelty, aggression or greed causes others to suffer. 

We pray especially for … 

Help us to see as our neighbours all who are in need. 

Merciful God, by your power, 

Restore us to life. 

 

God of forgiveness and mercy, hear our prayers for your worldwide church: 

For leaders in your church, for priests, pastors and teachers; 

For the people of this parish, and all who minister here in your name; 

For those who cannot forgive or accept your forgiveness; 

For those who have never heard your good news of redemption. 

We remember especially … 
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Help us to be good stewards of your gospel and to spread your good news in all the world. 

Merciful God, by your power, 

Restore us to life. 

 

God of generosity and love, hear our prayers for the community in which we live: 

For our families, for our friends, for our neighbours and for ourselves 

For the destitute, the homeless and those with no one to love them; 

For the elderly, the infirm, the disabled and the disfigured 

For the mentally ill and all who are made outcasts in our society 

 

Help us to build a community that is welcoming and caring. 

Merciful God, by your power, 

Restore us to life. 

 

God of tenderness and compassion, hear our prayers for all in need or distress: 

For the bruised and the bleeding, the sick and the dying; 

For the confused, the despairing and all who want to end their lives; 

For the lonely and all who grieve the loss of loved ones’ 

For all who find it hard to expose their own need. 

 

Help us to bring consolation to the sad and relief to those who are in pain. 

Merciful God, by your power, 

Restore us to life. 

 

God of life and hope, hear our prayers for all who have died in your love: 

For faithful people of every age who have placed their lives in your hands, 

For those we have loved and those of this parish who have gone before us. 

Help us, like them, to follow you in faith and trust, and to know that nothing in life or death can 
separate us from your love. 

Merciful God, by your power, 

Restore us to life. 

 

Almighty God, you have promised to hear our prayers: 

Grant that what we have asked in faith we may by your grace receive, 

Through Jesus Christ our Lord  

Amen. 
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Week 4 

by The Right Reverend Tom Wilmot  

Chair, Anglican EcoCare Commission 

 

25 September ‘A call to conversion’ 

Readings: Jer 32.1-3a, 6-15, Ps 91.1-6, 14-16, 1 Tim 6.6-19 or 1 Tim 4.12-5.8, Lk 16.19-31 

 

Recommended Reading:  Laudato Si’: on care of our common home, Sections 43-61 and 137-162.  

 

Introduction to theme: Conversion of Conversions? 

In any consideration of Conversion (Metanoia) where we begin will determine where we end up. 

If we begin with a post –reformation, Protestant sensibility, conversion is informed by ‘Sola 

Scriptura’ and ascent to propositional beliefs centered in the Lordship of Christ. This has given 

rise to an individualistic Anthropology which focuses on the salvation of a select few, in eternal 

life, in the future.  

A catholic sensibility claims two Books of Revelation: The Bible and The Book of creation as 

revealing Gods plan for the redemption of the whole created order, beginning in history and 

finding eschatological fulfilment in the future.  

In the first category of conversion belief is the core program as expressed in theological 

considerations. In the second, the central program of religion, in common with the other 

monotheisms is grounded in ethics. As John Caputo puts it “The name of God is the name of a 

deed”. I would add ‘faith’ is also a verb, for our discipleship of Christ is about shaping this world 

as if God were sovereign, and not those who rule without reference to God. In this second 

paradigm, ‘conversion’ isn’t so much about winning a few select souls for heaven in the future, so 

much as making this world a better place for all God’s creatures in the here and now.  

I guess we Anglicans see ourselves as balancing the theological and the ethical content of the 

Judeo-Christian tradition. However, the silence of the church in the face of a rapidly growing 

wealth disparity between the rich and the poor, an obsession with consumerism, an accelerating 

depletion of natural resources topped off with impending catastrophic climate change begs the 

question. What sort of theology is going to help us live abundantly in the most interesting of all 

times, fairly characterised by the phrase ‘Existential Crisis’? 

Pope Francis via Laudato Si’ addresses the churches loss of nerve or worse, compliance with 

dystopia in his prophetic letter which revisits our ancient narratives of hope and recalls us to our 
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three primary relationships: with God, with our neighbours (human and non-human) and with 

the earth itself. These primary relationships inform a contemporary understanding of the need 

for healing repentance and conversion at individual, community and planetary levels. These 

conversions are required in order to facilitate an urgent salvation (healing) in our relationships 

with God, neighbour and the earth.  

In section 65, Pope Francis gives a brief summary of creation Theology “God saw everything that 

he made, and behold it was VERY GOOD” (Gen. 1:31). In This theology, every living thing is a 

unique logos (word) i.e. an expression of God and therefore of intrinsic value. Our responsibility 

is to care for all that God has made and entrusted to us. Stewardship is clearly a fundamental 

human vocation under God. “Earth overshoot day”, which occurs in August each year, tells us we 

are not caring or passing on a better world, we are in fact borrowing from future generations. 

This egregious state of affairs calls for repentance and conversion. We have assumed a hubristic 

place over the created order, commodified it and for the first time in the history of our planet, we 

are responsible for a rapid onset grand extinction phase. This calls for repentance and conversion 

and a change in our Theology and Economy as well as our hearts and minds. The Theologian Sally 

McFague has condemned ‘the privatisation of religion as the triumph of public greed. Religion is 

not intrinsically private - that is concerned only with God and the soul. Rather most religions are 

inexorably public having to do with... the good life and how to live it. Christianity is one of these 

religions which has economics at its heart. You can search the Bible for hours hunting down the 

few passages on sexuality, while texts on wealth and poverty are everywhere’.  

McFague goes on to say  

‘The attractiveness of privatising and spiritualising salvation is that it leaves us free to collect, 

hoard and use for our own benefit all of the goods we can get a hold of while still claiming we are 

religious in our private lives – for instance by giving generously to charity... the Sting of 

acknowledging salvation to be a matter of public – indeed, of planetary- flourishing is that 

economics moves to centre stage... if salvation is not merely eternal life but as Irenaeus  puts it 

“The glory of God is every creature fully alive - then the church necessarily has a public Voice “  

But where on earth is the church? Where is the churches prophetic voice on behalf of ‘public and 

planetary flourishing’? We answer his question in one sense every time we recite the creed to 

each other:  

“We believe in one God, 

The Father, the almighty, 

maker of heaven and earth 
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of all that is, seen and unseen” 

(A.P.B.A p 123) 

We believe in one God… maker of all that is! Do we? This paradox of the gap between what we 

say and what we do is indicative of the need to rediscover the central project of our revealed faith 

isn’t theological, its ethical! Returning to the roots of our faith will require a conversion in the 

way we understand conversion itself. Our Lord and saviour Jesus Christ began his public ministry 

by reading Isaiah’s Jubilee Manifesto and declaring that in Him, God’s Dream for a transformed 

world, was fulfilled (Luke 4: 16-21). Conversion in this text is about God’s plan for the 

transformation of the world in a communitarian as well as an individual sense.  

Conversion, or as I am suggesting, conversions, are the real changes, by the grace of God which 

have the potential to remake us, our communities and in time, we trust our world…. “Your 

Kingdom come, your will be done, on earth as in heaven”.  

‘On earth’, our common home! Amen.  

 

Sermon Notes/Reflections on the readings 

Jeremiah 32: 1-3a, 6-15 

Theme: The Health of people’s relationship with God is reflected in the health of the land: faith is 

working for what is not yet seen. 

Plot summary: Jeremiah purchases a field at Anathoth during the Babylonian siege of Jerusalem. 

In this prophetic action Jeremiah is modelling hope in an unseen future, when Israel will be 

restored to the people. An enemy may possess a territory for a time and a season, but the land, 

the earth is the Lords. Our responsibility according to the first divine instruction given in the Bible 

is to care for the land, the earth as good stewards for all that God has created; animate and 

inanimate human and all that is not human; and to enjoy it! 

Suggestion for the children’s spot: In the world’s archetypal literature of mythology when 

relationships between the divine powers and people are dysfunctional it manifests in famine and 

war. The land is healthy or unhealthy in a mirroring of our relationships. For example, in the story 

of ‘Sleeping Beauty’ the land also sleeps when Beauty is in her state of suspended animation and 

conversely the land wakes up and blossoms when sleeping beauty is woken with a kiss 

symbolising the healing, transformational power of love. Care for ‘our common home’ is an aspect 

of our worship of God the Creator revealed in Jesus the teller of nature parables: ‘Consider the 

lilies of the field’ reminding us of the providence of God, which is what Jeremiah was modelling 

when he bought the field during the siege.  
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Psalm 91 - is a hymn of assurance in the trustworthiness and protection of God.  

 

I Timothy 6: 6-19  

v.10: ‘The love of money is the root of all kinds of evil.  

v. 11: Real wealth resides in godliness and contentment not money and all it can buy. Godliness 

is expanded in a list of faith hallmarks: righteousness, godliness, faith, (Trust) love, endurance, 

gentleness.  

v.18: Be rich in good works, generous and a willingness to share…. 

Don’t overlook v17 where Timothy tell us ‘God has richly provided us with everything for our 

enjoyment’ lest we deliver not such good news and err on the side of a dour demeanor, presenting 

God as a kind of party pooper. God is the giver of every good and perfect gift and If we would be 

children of God then we are called to be givers as well. UN statistics reveal that at last count only 

60 individuals held the wealth equivalent of the works poorest 3.8 billion people! The wealth 

differential between the ‘have too much’ and the ‘have not enough to live on’ is growing daily with 

disastrous consequences for us all, including the non-human species and the capacity of the 

planet to sustain life. Which brings us to the classic parable of wealth differential or distributive 

justice denied.  

 

Luke 16: 19-31: ‘The rich man and Lazarus’ A story of Kingdom ‘Justice’  

The Hebrew words for righteousness and justice are so closely related they occur interchangeably 

in English translations of the Old Testament. The word Justice does not appear in the New 

Testament, but is fundamental to the work and words of Jesus. Justice is not about punishment 

or revenge so much as it is about distributive justice as a characteristic of the righteousness of 

God and those who would be godly – (see commentary on Timothy above).  

The first thing to note about our Lords famous story is the anonymity of the rich man. Only the 

poor man, Lazarus is named, revealing Gods favour, some say Gods bias towards the poor in the 

Biblical narrative. And what a name, for ‘Lazarus’ literally means ‘Gods help of a needy beggar’ . 

The parable is a short play in two acts. Act 1 set on earth points to the human condition and the 

chronic division between the rich and the poor. Justice and Peace are the characteristics of the 

Kingdom of God Jesus announces in word and deed and is about the harmony and balance in Gods 

commonwealth of compassion and distributive justice. So the play in act II is set in the afterworld 

where balance and harmonious relationships are restored.  What follows is an exhortation to use 
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our wealth and our freedom in a manner which transforms the wealth of this world into the 

wealth of the Kingdom of God while we have the opportunity and the means in this life.  

Contemporary biblical scholarship (Borg, Crossens, McFague etc.) are replete with a growing 

body of evidence that the Kingdom of God ushered in by Jesus was and is anti-imperial.  The 

gospels critique the power elites and the systems of social stratification practiced by Rome and 

by her client rulers, political, economic and religious. Jesus begins his public ministry in Luke’s 

gospel with Isaiah’s Jubilee manifesto of liberation and restoration (Luke 4: 1-21). St. Paul speaks 

of the real enemies being powers and principalities in high places. i.e. the political- economic- 

military elites. Professor Rodney Stark in his book the ‘Rise of Christianity: how the obscure 

marginal Jesus movement became the dominant religious force in the Western world in a few 

centuries’ sets out the social political economic reform practiced within the Jesus movement 

through the courageously subversive practice of compassion and justice to give a convincing 

explanation for the exponential growth of the Christian faith in the Mediterranean world. One 

aspect of conversion worth mentioning is the chronic temptation of the people of God to retreat 

from discipleship of Jesus in society, to mere membership of our local church. Conversion in this 

context is answering our vocation to be Christ’s disciples in our Monday to Saturday life. Gods 

plan for the transformation of this World depends upon us being disciples of the Jesus movement 

in our own time. This movement is characterised by practicing inclusive community formed by 

compassion and justice. This is the core meaning of Shalom, ‘that peace which the world cannot 

give which passes all understanding’. The two main characteristics of Gods dream are justice and 

peace. Justice meaning i.e. everybody should have enough of Gods earth not as the result of charity 

but as the product of justice, namely the way the world is put together.   

The characteristics of Imperial rule then and now are; militarism, consumerism and 

individualism. These characteristics produced the unsustainable growth of the current political 

and economic structures which are increasing the wealth differential between the rich and poor 

and destroying the planet. The prophetic task of the church, as Jesus movement, is to return to 

our roots in the prophetic tradition: to deny the gods of war, mammon, excessive individualism 

and rediscover contentment, Enoughness and the real wealth of healthy communitarianism. The 

church is called to model trust in a providential God who has provided enough for the worlds 

need but never enough for ungodly greed. ‘Consider the lilies of the field’ said Jesus and again on 

another occasion consider this widow who has placed all she possesses into the temple offering 

i.e. placing herself in the hands of God.  Only this courageous abandonment into Gods providence 

will save us and the capacity of the planet to sustain life for ALL its human and non-human 

inhabitants.  

Praise be to God for the unique gift of our common home. It’s the only one we got! 
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Suggested Activity for Children spot or for the whole congregation, at another time 

 ‘The Lorax’ on DVD. Based on the Dr. Seuss Story of the same name, followed by a discussion over 
light refreshments.  

 

Hymn 

 ‘For the beauty of the earth’ 

Suggested Prayer:  Inspired by Laudato Si’ 

Ancient of Days, Triune God, teach us to contemplate You in the beauty of all you have made, for 

all things speak of you and awaken our praise, 

Convince us of the sacred duty to care for the created order that life may continue because of the 

trust you have placed in us. 

God of love and justice revealed in Jesus show us our place in this world our connection with all 

living things for not of them is forgotten in your sight. 

Enlighten those of us who possess power and wealth that we may avoid hubris and indifference, 

love the common good and do what is right because it is the right thing to do! 

Grace us to the courageous adventure of caring for the world you have made and entrusted to us 

with it’s marvellous web of life. 

Thank you for the gift of every living creature which is a logos, a unique expression of You. 

May our stewardship give us humility and contentment, and the gift of simple living that we may 

convert the wealth of this world into the treasures of heaven on earth. 

For your kingdom comes and your will must be done. 

Save us from the constant temptation of becoming children of a lesser god (Mammon). 

Grace us to value You above all things. 

This we pray in the Hope of the Resurrection and in the name of Jesus who come to inaugurate 

your commonwealth of compassion and justice here on earth as in heaven. 

Amen 

 

 

 
 


